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ABSTRACT 
This paper applies discourse analysis to interpret Leviticus 16. Using a descriptive approach 
(not prescriptive), this study examined various discourse parameters which the author used in 
the composition of the Atonement Law. These include organizational structure, lexical repetition, 
boundary markers, regular and marked structures, discourse markers, participant reference, 
verbal structure/form, word order, and summary statements. These discourse parameters 
perform various functions such as enhancing cohesion, coherence, theme/topicalization, 
continuity and discontinuity, emphasis, and establishing the setting. The Yom Kippur discourse 
pericope and its seven significant divisions are established based on this examination. The 
divisions are Introduction (vv. 1-2a); Command for sacrificial animals and dress code (2b-5); 
Preliminary atonement procedures (vv. 6-10); Atonement procedures over the priests and the 
people (vv. 11-25); post-requisite atonement procedures (vv. 26-28); Command for the Day’s 
observance and cessation from work (vv. 29-34b), and the Conclusion (v. 34cd). It is also 
established that the fourth division (vss. 11-25) is prominent, for it is at the centre of the chiastic 
structure. By analyzing the Yom Kippur structure using the discourse analysis method, the unity 
of the Yom Kippur discourse has been defended. This means that every portion of the Atonement 
Law should be given the same weight in the interpretation. No part of the text is inferior to the 
other, for it is part of the larger whole. Also, what some other scholars have termed peculiarities, 
unnecessary repetitions, and inconsistencies in the chapter have been objectively explained. 
They are the author’s devices in achieving his communication purposes and not some evidence 
for suspicion of external interference of the original composition. Therefore, this study shows the 
suitability and applicability of the discourse analysis method in biblical studies in general.  
 
Keywords: Discourse Analysis, Atonement, Lexicon Repetition, Weqatal, Yom Kippur, Azazel, 
Sin-Offering. 
 

INTRODUCTION 
 

Discourse analysis is one of the methods for interpreting written or oral texts. It is also 
referred to as discourse linguistics/analysis or text linguistics, and so these terminologies may be 
used interchangeably. As Garber Kompaore explains,  

 
Discourse analysis involves analyzing both the organizational structure of the text, and 
the choice and distribution of lexical items…Discourse analysis looks at how the 
information is packaged, chunked, and divided up into parts, and what those parts consist 
of. It also examines the techniques for holding the text together. (2004, p. 5) 
 
So, this study seeks to understand the functions of the structures of Leviticus 16 as they 

are, believing that this will lead to a more precise interpretation of the passage. Thus, various 
discourse parameters will be observed and explained. These include word order, linguistics 
structures, prominence markers, lexicon repetition, and regular and marked structures. These are 
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examined to discern how they enhance cohesion, coherence, continuity, discontinuity, and 
discourse theme and topic. 

 
DISCOURSE ANALYSIS IN BIBLICAL STUDIES 

 
Discourse analysis has not been widely applied in biblical studies. However, other 

disciplines have undertaken research using this approach. Garber Kompaore observes that “the 
scholars involved in the area of applied linguistics, specifically in translation and second 
language teaching, have been the most active in discourse analysis studies” (2004, pp. 1–2). 
However, although the discourse analysis approach is yet to be used extensively in biblical 
studies, some scholars have already successfully used it. Cotterel and Turner (1989, pp. 248-
253), for instance, applied it in the reading and interpretation of the rape of Tamar narrative. 
They analyzed 2 Samuel 13 by examining three key discourse parameters: temporal setting, 
participants, and thematic continuity and discontinuity.   

Bandstra (1992, pp. 109–123), on the other hand, applied discourse analysis to Genesis 
22 in his discussion on Hebrew word order and emphasis. This led him to conclude that 
"emphasis is a function of non-V-(S)-O word order  and can better be termed 
topicalization…Word order is thus seen to be one of the most significant syntactic factors which 
are responsible for maintaining continuity between clauses as well as indicating thematic breaks 
between paragraphs” (1992, pp. 109–123). On the other hand, Nuñez (2015) applied discourse 
analysis in analyzing the structure of Daniel 8.  

But the application of discourse analysis to the law genre in biblical studies is even more 
limited. Much credit goes to Robert Longacre for his popularization of text-linguistics on 
Biblical Hebrew narratives and law.1 His research on the weqatal form of Biblical Hebrew 
revealed that the weqatal “finds its most characteristic use in the mainline structures of 
predictive, procedural, and instructional discourse” (1994, p.52). He observes that, like 
predictive and instructional texts, procedural texts have a string of the weqatal verbs as its 
backbone structure (1994, p. 52). In his study of procedural discourse in Leviticus 4:1-12, he 
observes that a chain of weqatal forms characterize versus 1-7a, 12, which deal with essential 
elements of the cultic ritual and N + yiqtol clauses which detail verses 7b-11 minor procedures 
(1994, p. 53).  

Little has been done applying text-linguistics to the law genre, especially procedural 
discourse. This study, therefore, applies the discourse analysis method to the reading of Leviticus 
16, intending to arrive at an objective analysis of its structure.  

THE STRUCTURE OF THE LEVITICUS 16 DISCOURSE UNIT 

The structure of the Day of Atonement (Yom Kippur) procedures is variously given. While 
there is little contention concerning its pericope, its subdivisions are disputed.2 On the one hand 

 
1 Some of the discourse analysis works of Robert Longacre include: The Verb Ranking and constituent structure of discourse (Journal of the 
Linguistics Association of the South West 5:177-202, 1982b); Joseph; A story of divine providence: A Text theoretical and Text linguistics 
analysis of Genesis 37 and 39-48 (Winona Lake, Ind.: Eisenbraum, 1989a); The study of preverbal nouns in Biblical Hebrew narrative: Some 
overriding concerns (Journal of Translation and Textlinguistics 5:208-24, 1992b);  
2 For instance, Wenham (1988, p.228) divides it into the introduction (vv-1-2), priesthood animals and dress code (vv.3-5), an outline of 
ceremonies (vv-6-10), a detailed description of the ceremonies (vv.11-28), and the people's duty (vv.29-34). On the other hand, Hartley (1992, p. 
224-225) divides the discourse into three major divisions: Introduction (vv. 1-2a), Speech (vv.2b-34a), and compliance report (v.34b). Kleinig's 
(2003, p. 336-337) division is closely related to Hartley's: introduction (vv.1-2a), Speech (vv. 2b-28), legislation of the Day (vv. 29-34a), 
compliance report (34b). Milgrom (1991, 1059-1061) divides it into nine subunits: Introduction (v. 1, materials required (vv. 2-5), preliminaries 
(vv. 6-10), purging of the sanctuary (vv. 11-19), purging the people (vv. 20-22), altar sacrifices (vv. 23-25), purification of assistants (vv. 26-28), 
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are those who argue for the heterogeneity of the chapter. They base their argument on unusual 
linguistic and syntactical peculiarities in the branch, such as "repetitions, unique usage of words, 
overlappings in the ritual order, gaps in details, parenthetical statements, and theological 
tensions” (Hartley, 1992, p. 4). Jenson (1992, p. 197) suggests that “some of the difficulties in 
the text (Lev. 16) may have arisen because of its historical evolution.”  This sentiment is echoed 
by John Hartley, who attributes the uniqueness of verses 29-34 to later editorial work, and sees 
chiasm in the chapter as a justification for composite authorship (Hartley, 1992, pp. 224–234). 
On the other hand, are those scholars who defend the literary unity of the chapter. Wilfried 
Warning observes that the verb   בוא  (come) holds Leviticus 16:2-28 together.  

This paper contends that an objective discourse analysis of Yom Kippur procedures stands a 
chance of revealing the author's intended structure of this discourse which will ultimately lead to 
a clearer interpretation of the intended message. 
 

The Yom Kippur Discourse Pericope 
Pericope is used in this context to refer to a set of verses that form a coherent unit. 

Establishing a text’s pericope is a prerequisite for its analysis. Various Biblical Hebrew (BH) 
discourse parameters are examined with a view of objectively discerning Yom Kippur 
procedures pericope.  
Co-text 

Co-text is the literary context of a text. Leviticus 16 falls under the law corpus, from Exodus 
25:1 to Numbers 10:10 (Hartley, 1992, p. xxx). This large corpus of law was given when the 
Israelites camped near Mount Sinai. They were given between the time they arrived and departed 
there (Kleinig, 2003, p. 18). While the book of Exodus ends with instructions for and subsequent 
completion of the tabernacle, the text of Leviticus focuses on how the Lord who now dwells 
among His people ought to be worshipped—by offering sacrifices. Levitical laws outline what it 
meant for Israelites to serve the Lord.  

Some scholars like Gordon (1988, pp. 3-6) see a great affinity between the Atonement Law 
and the purity laws (11—15). However, Leviticus 16 should be treated independently. First is 
because of its expanded narrative Introduction (vv. 1-2a). The second reason is that while the 
purity laws deal with ritual purity, the Atonement Law of Leviticus 16 deals with procedures for 
cleansing the sanctuary from all forms of pollution resulting from these impurities. The third 
reason is the emphasis that the author lays on the Atonement Law through the chiastic structure 
and other discourse parameters, as shown below.  
Structure 

Establishing the structure of a passage is a prerequisite for objective analysis and 
interpretation of that passage. While there is contention concerning its details, several scholars 
see chiasm in the structure of the Atonement Law. A. M. Rodriquez advises against identifying 
chiastic structures solely "based on the general content rather than on linguistic and structural 
similarities. That approach tends to reveal the creativity of the researcher rather than the literary 
skills of the biblical writer" (Rodriguez, 2018, p. 283). He, however, establishes chiasm in the 
structure of Leviticus 16, with verses 16-20a being at the centre of the chiasm (Rodriguez, 2018, 

 
Israel's self-purgation (vv. 29-34), and execution (v. 34b). Levine (1989, pp. 100-110) divided the discourse into six divisions: Introduction (vv. 
1-2), preparation for purification (vv. 3-10), purification of the sanctuary (vv. 11-19), dispatch of the scape-goat (vv. 20-23), rites after the 
dispatch of the scape-goat (vv. 23-28), designation of the annual Day of atonement (vv. 29-34).  
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p. 283). On the other hand, Warning (1999, pp. 86-88) bases his chiastic structure on the seven-
fold repetition of the noun  בגד  (garment).  

This study establishes a seven-part chiastic structure in the Atonement Law of Leviticus 
16, with the division of verses 11-25 being at the centre of the chiasm, as shown below: 

   A   Introduction (vv. 1-2a) 
              B   Command for sacrificial animals and dress code (2b-5) 

           C    Preliminary atonement procedures (vv. 6-10) 
        D    Atonement procedures over the priests and the people (vv. 11-25) 

         C`    post-requisite atonement procedures (vv. 26-28) 
            B`    Command for the Day’s observance and cessation from work (vv. 29-34c) 
   A`   Conclusion (v. 34d) 
 
At the centre of this chiastic structure is the atonement on behalf of the priesthood and the 

people. This is the heart of the Day's activities. Atonement is made upon the Holiest Place (vv. 
11-16a), the Holy Place (vv. 16b-17d) and the Altar (vv. 18a-20a) because of the sins of the 
people of Israelites. The procedures immediately before and after this central layer (CC’) deal 
with crucial procedures before and after the main atonement procedures. Assignment of roles to 
the two goats was a prerequisite for the performance of atonement rites. At the same time, 
remains of sin-offerings and cleansing of participants were necessary to complete the process. 
Layers BB’ are parallel to each other in that while the former commands concerning the 
sacrificial animals’ requirements from the priesthood and the people as well as Aaron's dress 
code, the latter commands the people not only in regard to their behavior on a crucial Day but 
also concerning the future observance of the Day. The first and the last layers (AA’) are parallel 
to each other in that while the former introduces the Atonement Law, the latter concludes with a 
report on Aaron's compliance with the Atonement Law. The duo portions are also wayyiqtol 
clauses, thus forming an inclusio of the entire Yom Kippur discourse unit.  

The chiastic structure above gives Yom Kippur discourse prominence and emphasizes its 
solemnity. It is coupled with the fact that it is relatively located at the centre of the book of 
Leviticus and the centre of the Pentateuch in general.   
Cohesion 

A unit of text has some features which cohere with it. Yom Kippur discourse unit is cohered 
by several factors, including theme and discourse type (genre). First is the theme of atonement 
which runs through the discourse unit. This is indicated by the sixteen-fold lexical repetition of 
 ,in its various forms  [vv. 6, 10, 11, 16, 17 (2x), 18, 20, 24, 27, 30, 32 (to make atonement)  כפר
33 (3x), 34]. This repetition gives this unit its characteristic theme: atonement. Another related 
term repeated throughout this discourse unit is    חַטָּאת (sin-offering). This is repeated 14 times in 
its various forms (vv. 3, 5, 6, 9, 11 (2x), 15, 16, 21, 25, 27 (2x), 30, 34). Atonement was 
performed by means of the sin-offerings blood.  

Secondly, the cohesion of this discourse unit is enhanced by its unique genre. DeRouchie 
(2017, pp. 51-56) outlines five types of laws in the Pentateuch based on their variation in 
content: criminal, civil, family, cultic/ ceremonial, and compassion. While atonement law can be 
categorized under the cultic genre, it can be further narrowly classified.   In his approach to 
biblical Hebrew prose from a discourse-modular perspective, Longacre (1994, p. 52) categorizes 
the sacrificial prescriptions of Leviticus as procedural discourses. In his investigation, he finds 
out that weqatal forms are “backbone structures in predictive, procedural, and instructional 
discourses”(1994, p. 51).  
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Leviticus 16:1-34 deals with procedures the high priest should follow to perform the 
atonement. Verses 1-2a introduce the atonement law. While verses 2b-5 deal with sacrificial 
animals required and the high priest's dress code, verses 6-11 give the procedures for assigning 
roles to the two goats. On the other hand, verses 11-25 provide procedures concerning the ritual 
proper. The high priest had to slaughter the animals and appropriately sprinkle their blood upon 
the Holy Place, the Tent of Meeting, and the Altar. This section also details the performance of 
the whole-burnt offering. Verses 26-28 give procedures on how to deal with sin-offerings remain 
and the cleansing of the participants is given. The second last section (vv. 29-34c) stipulates 
people’s role and institution of the Day of Atonement, while clause 34cd reports Aaron's 
compliance with the law. Therefore, Leviticus 16 fits into the category of procedural discourse 
genre.  
Boundary Markers 

Yom Kippur procedures are delineated from their context by several boundary markers. 
These include inclusio devices, speaker-recipient identification, divine speech formulae, and 
setting. To begin with, the author of Yom Kippur procedures used inclusio device to delineate 
this discourse unit. As indicated by the blue shading below, the wayyiqtol verbal structure at the 
beginning (vv.1ac, 2a) and the end (v. 34cd) enclose the discourse as a unit and thus form an 
inclusio. The last wayyiqtol (v. 34cd) clause reports that Aaron did as the Lord had commanded 
Moses.  
Verse/clause Translation 
1a The Lord spoke to Moses after the death of the two sons of Aaron 
1b      when they approached the presence of the Lord 
1c and so died (  ּתו  ( וַיָּמֻֽ
2a The Lord said to Moses 
2b Speak to Aaron, your brother 
34cd And he did (ויעש ) as the Lord had commanded Moses.  

 
In addition, this discourse unit is marked off by the speaker-recipient identification formula 

(their nominal forms are highlighted in yellow above). These are identified in the introduction 
and referred back to after the discourse unit. The first and the fourth clauses (vss.1a, 2a) of the 
discourse identify 'the Lord' as the speaker and ‘Moses’ as the direct recipient of the procedures. 
Moses was then to pass the same procedures to Aaron, the high priest who was to execute them 
(v. 2b). The last two clauses of the discourse unit (vv. 34cd) has the three characters (the Lord, 
Moses, Aaron). The pronoun in the last clause refers to Aaron. Like the prologue, this 
compliance report (v. 34cd) serves a rhetorical purpose. That Aaron did as the Lord had 
commanded Moses helped strongly instruct and persuade future generations to observe this 
wondrous Day.  

In addition, the divine speech formulae bracket off the Yom Kippur discourse unit. This 
bracketing characterizes the whole book of Leviticus. Clauses 1-2a introduce the atonement law. 
There is no compelling reason why the whole of the first verse should be treated as an 
independent discourse, as Warning (1998, pp. 42-46) opines. After this introduction, the 
following divine speech comes in chapter 17. The divine speech formula in verse 17 begins 
another discourse unit. Therefore, these two divine speeches mark the Yom Kippur procedures as 
running from 16:1-34.  

Furthermore, the Yom Kippur procedures begin with information about the setting. Clauses 
1abc give the circumstances under which the procedures were given: ‘after the death of the two 
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sons of Aaron, when they approached the presence of the Lord and so died.’ The circumstantial 
clauses warn Aaron against improperly entering the Holy Place. As Kleinig rightly states; 

 
The death of Nadab and Abihu for approaching the Lord in the wrong way with unauthorized 
fire in 10:1-3 results in the legislation on how Aaron is to enter the Holy Place with fire from 
the altar to perform a rite of atonement for the defiled sanctuary…the rite that was instituted 
in chapter 16 was meant to cleanse both the sanctuary and the people from impurity.(2003, p. 
335) 
So the Yom Kippur procedures were meant to cleanse and purify the Holy Place, the Tent of 

Meeting, and the Altar from all the impurity and sins committed by Israel as a nation.  
Prominence  

The Yom Kippur discourse unit contains some additional features that make it stand out and 
thus making it an independent discourse unit. First is the requirement for the high priest to bathe 
his whole body in two instances before and after officiating atonement (vss. 4f, 24a). Samaritan 
Pentateuch and LXX added an adjective for ‘all’ before ‘his body’ in verse 4f to emphasize that 
it was not the usual hand and feet washing but the whole body that needed washing. The high 
priest only needed to wash his hands and feet (Exod. 30:19). The one who sent the live goat 
away to the wilderness and burnt the sin-offering remains (vv. 26-28) were also supposed to 
wash their garments and bathe before re-entering the camp.  

Secondly is the hapax legomenon עֲזָאזֵ֖ל (Azazel). This word occurs only four times in the 
Hebrew Scriptures, all in this chapter (vv. 8, 10 (2x), 26). There are four major possible 
explanations for this hapax legomenon.3 First, this noun describes the goat itself. The proponents 
argue that the word is a compound one made up of   ָעֲז, "goat," and  אזֵל, "go away," i.e., "the goat 
which departs." This rendering is supported by the LXX, Vulgate, Aquila, and Ibn Ezra. On this 
basis, we have some Bible translations like NIV and NASB rendering the word "scapegoat." 
However, this rendition offers some grammatical challenges. The phrase ח לַעֲזָאזֵ֖ל אֹת֛וֹ לְשַׁלַּ֥  will 
then mean "so that it (goat) is sent away to the scape-goat." Secondly,  עֲזָאזֵ֖ל is used abstractly in 
the sense of entire removal. This is supported by the existence of the Arab word azala, which 
means to banish or remove. While this is a tempting option, especially considering what the goat 
accomplished, it fails to account for the parallel “for the Lord” in verse 8. Thirdly, Azazel 
designates the place to which the goat departs. But this poses some grammatical challenges 
considering that the phrase is parallel with "for the Lord," as stated above. Also, there would be 
no need for the locational phrase רָה  in this verse 10. Fourthly, the (towards the wilderness) הַמִּדְבָּֽ
word refers to a desert demon or the devil himself.  

Furthermore, the desert or wilderness is frequently described by both the OT and NT as “the 
abode of evil spirits” (Helm, 1994, p. 218). However, this proposal poses some theological 
tensions: the goat being sacrificed to the demon Therefore, this study just transliterates the word. 

Thirdly is the change from the third person to the second person. There is a shift from 
exclusively third person addressee in the first 28 verses to both second person and third person 
addressees in verses 29-34. The Lord shifted from addressing Aaron through Moses to directly 
addressing the whole nation of Israel.   

 
Yom Kippur Discourse Sub-Sections 

 
3 See Hartley, Leviticus, 237–238; Pelt and Kaiser “  עֲזָאזֵ֖ל ” in  New International Dictionary of Old Testament Theology & Exegesis, edited by 
Willem VanGemeren, (Grand Rapids, Mich: Zondervan Pub. House, 1997) 



Impact: Journal of Transformation                                                Vol.5 (1) 2022, ISSN 2617-5576  
 
 

18 
 

While in the preceding section, the focus was on the entire pericope, this section focuses 
on various sub-sections making up the Yom Kippur procedures.4 
Cohesion and thematic development 

Cohesion in the Yom Kippur discourse has been enhanced through various means. The 
first is through verbal forms. While the main oral form of the discourse is weqatal (about 54 
times), the wayyiqtol form distinguishes its Introduction and the conclusion (see green shading 
below). These are he spoke ( וידבר  ), and they died ( וימתו  ), and he said ( ויאמר  ) for the 
introduction section and ׂעַש   .for the conclusion part (and he did) וַיַּ֕

 
Claus
e 

Hebrew Text and Translation 

1a  ר יְהוָה֙ אֶל־ וַיְדַבֵּ֤
ה                                                                                              מֹשֶׁ֔

                                                                                      The Lord spoke to 
Moses 

1b י מ֔וֹת שְׁנֵ֖י בְּנֵ֣י                                                                       אַהֲרֹ֑  אַחֲרֵ֣
                                            after the death of the two sons of Aaron 

1c ֖ם לִפְנֵי־יְהוָה                                                                           בְּקָרְבָתָ֥
                             when they approached the presence of the Lord 

1d                                                                                                              תוּ׃ וַיָּמֻֽ
 

                                                                                            and died  
2a ה אֶל־ אמֶר יְהוָ֜ ֹ֙ וַ יּ

ה                                                                                            מֹשֶׁ֗
                                                                                       The Lord said to Moses 

34c                                                                                                                ׂעַש וַיַּ֕
 
                                                                                                           and he did 

34d           ה׃ ר צִוָּ֥ה יְהוָה֖ אֶת־מֹשֶֽׁ           כַּאֲשֶׁ֛
                                                               as the Lord had commanded Moses 

 
The imperative דבר  (speak, see blue below) marks the beginning of the second section.5 

This division is made up of four paragraphs: warning against inappropriately appearing before 
the Lord (vs. 2b-f), priesthood sacrificial animals (vs. 3), Aaron’s dress code (vs. 4), and 
people’s sacrificial animals (vs. 5). After the warning, the rest of the content is organized based 
on a holiness hierarchy. The instructions concerning the high priest precede that of the people. 
The preposition phrase (את ֹ֛  does not only govern the second paragraph but the third and the (בְּז
fourth as well. This phrase "comes first to stress that Aaron cannot enter the Holy of Holies 
unprepared" (Hartley, 1992, p. 222). Preposing in the first five clauses (see grey shading below) 
of the third paragraph (verse 4) highlights that Aaron was to be dressed in simple linen garments 
on this particular day. He was not to put on his usual royal-like garments.  

 
4 The divisions earlier established are Introduction (vv. 1-2a); Command for sacrificial animals and dress code (2b-5); Preliminary atonement 
procedures (vv. 6-10); Atonement procedures over the priests and the people (vv. 11-25); Post-requisite atonement procedures (vv. 26-28); 
Command for the Day's observance and cessation from work (vv. 29-34c), and Conclusion (v. 34cd). 
5 The imperative not only marks the beginning of this immediate unit (vss. 2b-5) but governs the whole discourse.  
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There are three key verbs of movement which govern this division (see green shading 
below):  ואל־יבא  (let him not enter/come, vs. 2c),  יבא  (come, vs. 3), and  יקח  (take, vs. 5). The 
three verbs instruct on the manner of approaching the Lord’s presence, which is the main theme 
characterizing this division.    

 
Claus
e 

Clause Type Hebrew Text and Translation 

2b Initiatory/imperati
ve 

                                                                                      ֒˃ ן אָחִי    דַּבֵּר֘   אֶל־אַהֲרֹ֣
                                                                        Speak to Aaron, 
your brother 

2c warning       ְאו ֹ֤ רֶת אַל־יָב י הַכַּפֹּ֜ כֶת אֶל־פְּנֵ֙ ית לַפָּרֹ֑ דֶשׁ מִבֵּ֖         בְכָל־עֵת֙ אֶל־הַקֹּ֔
                 Let him not to enter anyhow into the Holiest Place, 
within the veil, into the presence of the Mercy-Seat 

2d Relative-
expansive 

ר עַל־הָאָרֹן                                                                                   אֲשֶׁ֤
                                                                      which is over the Ark 

2e result    א יָמ֔וּת ֹ֣                                                                                                   וְל
                                                                                                  lest 
he dies  

2f causal                                                                   רֶת ה עַל־הַכַּפֹּֽ ן אֵרָאֶ֖ עָנָ֔ י  בֶּֽ    כִּ֚
                           for through the cloud, I appear upon the Mercy-
Seat 

3 Zot-Prescriptive   יִל וְאַ֥ את  לְחַטָּ֖ ר  בֶּן־בָּקָ֛ ר  בְּפַ֧ דֶשׁ  אֶל־הַקֹּ֑ ן  א  אַהֲרֹ֖ ֹ֥ את  יָב ֹ֛   בְּז
ה                                  לְעֹלָֽ

With this is Aaron to enter the Holy Place: with a young bull for 
sin-offering and a ram for a whole burnt offering.  
 

4a Expansive                                                                                     ׁש דֶשׁ  יִלְבָּ֗ ד קֹ֜ נֶת־בַּ֙    כְּתֹֽ
                                                                A holy linen tunic is he to 
put on 

4b Addition                                                                             ֘כְנְסֵי־בַד   וּמִֽ
וּ עַל־בְּשָׂרוֹ֒  יִהְי֣
                                            and linen undergarments are to be on 
his body 

4c Addition                                                                                       ר    וּבְאַבְנֵ֥ט בַּד֙   יַחְגֹּ֔
                                                    and with a girdle of linen is he to 
be gird 

4d Addition  ד ף   וּבְמִצְנֶ֥פֶת בַּ֖   יִצְנֹ֑
                                           and with a turban of linen is he to be 
wrapped. 

4e verbless                                                                                           ם דֶשׁ  הֵ֔            בִּגְדֵי־קֹ֣
                                                                             Holy garments 
(are) they 

4f inference                                                                                   יִם ץ בַּמַּ֛ וְרָחַ֥
    אֶת־בְּשָׂר֖וֹ
                                           and so he is to bathe his body with the 
water  



Impact: Journal of Transformation                                                Vol.5 (1) 2022, ISSN 2617-5576  
 
 

20 
 

4g final   ם                                                                                            וּלְבֵשָֽׁ
                                                                             then put them on 

5 directive   ד אֶחָ֖ יִל  וְאַ֥ את  לְחַטָּ֑ ים  עִזִּ֖ י  י־שְׂעִ ירֵ֥ ח  שְׁנֵֽ ל  יִקַּ֛ יִשְׂרָאֵ֔ בְּנֵ֣י  עֲדַת֙  ת    וּמֵאֵ֗
ה׃                     לְעֹלָֽ

From the community of the sons of Israel, he takes two male goats 
for sin-offering, and one ram for a whole-burnt offering 

 
Discourse markers have also enhanced cohesion in the Yom Kippur discourse. For 

instance, the adverb  וכן  (likewise, vs. 16b) links the second subdivision of the main atonement 
section to its immediate preceding one (vss. 11-16a). While the second subdivision dealt with the 
atonement of a different sacred space (Tent of Meeting), both undergo the same atonement 
procedures. So וכן discourse marker enhances affinity between sections running from 11-16a and 
16b-17d.    

Furthermore, the cohesion of the Yom Kippur procedures is enhanced through participant 
reference. This is especially the case with the sixth division (vss. 29-34b), where there is a shift 
from exclusively third person addressee in the preceding portion of the Text (vss. 1-28) to both 
second person and third person addressees. The second person pronoun/pronominal suffix/affix 
(see yellow shading) has been repeated at least 13 times in this division. This distinguishes the 
division as an independent unit. The third person references in verses 32-33 do not alter the fact 
that the addressee is the larger population of Israel of whom the high priest is part. 

 
Clause Clause Type Hebrew Text and Translation 
29a General-

imperative 
ם                                                                         ת עוֹלָ֑ ה  לָכֶ֖ם  לְחֻקַּ֣    וְהָיְתָ֥
                                               And it is to be to you everlasting 
statute 

29b Specification  דֶשׁ  תְּ עַנּ֣וּ  אֶת־ לַחֹ֜ עָשׂ֨וֹר  בֶּֽ שְּׁבִיעִי  הַ֠ דֶשׁ    בַּחֹ֣
ם                                       תֵיכֶ֗  נַפְשֹֽׁ
On the seventh month, on the tenth of the month, you are to afflict 
your souls 

29c explanation6   א ֹ֣ ר הַגָּ֥ר בְּתוֹכְ תַ וְכָל־מְלָאכָה֙ ל ח וְהַגֵּ֖ אֶזְרָ֔ ם עֲשׂ֔וּ הָֽ   כֶֽ
 
You are not to do any work: neither the native nor the sojourner 
sojourning in your midst.  
 

30a Causal                                                            ר עֲלֵיכֶ֖ם ה יְכַפֵּ֥ וֹם הַזֶּ֛ י־בַיּ֥   כִּֽ
                 for on this Day he shall make atonement over you  

30b Purpose                                                                          ר אֶתְ כֶ֑ם   לְטַהֵ֣
                                                                           to cleanse you 

30c Reiterative                                                 ּרו ם לִפְנֵ֥י יְהוָה֖  תִּ טְהָֽ אתֵיכֶ֔   מִכֹּל֙ חַטֹּ֣
        from all your sins before the Lord, you shall be cleansed 

31a Imperative                                                                            ת שַׁבָּת֥וֹן שַׁבַּ֙
ם  הִיא֙ לָ כֶ֔

 
6 This clause explains how the Israelites are to afflicting their souls as commanded in the previous clause. According to Mishnah tradition, this 
self-denial involved "five abstentions: from food and drink, bathing, use of oil or unguent on the body, wearing leather shoes, and sexual 
intercourse" (Levine, JPS Torah Commentary, 108). 
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                                           A Sabbath of Sabbaths shall it be for 
you 

31b consequential                                                                       ם  אֶת־   וְעִנִּיתֶ֖
 נַפְשֹׁתֵיכֶ֑ם 
                                                      and so you are to afflict your 
souls 

31c verbless                                                                                        ם ת עוֹלָֽ  חֻקַּ֖
                                                           It is to be an everlasting 
statute 

32a imperative    ן ר הַכֹּהֵ֜                                                                                       וְכִפֶּ֙
                                                         The priest is to make 
atonement 

32b relative            ח אֹת֗ו   אֲשֶׁר־יִמְשַׁ֣
           who is anointed 

32c relative              ר   יְמַלֵּא֙ אֶת־יָד֔וֹוַאֲשֶׁ֤
        and who consecrated  

32d nominative             י חַת אָבִ֑ ן תַּ֣   לְכַהֵ֖
as a priest in place of his father          

32e explanation  דֶשׁ׃ י הַקֹּֽ ד בִּגְדֵ֥ י הַבָּ֖ שׁ אֶת־בִּגְדֵ֥   וְלָבַ֛
 He is to put on linen garments, the holy garments 

33a summarizing                                                     הֶל דֶשׁ וְאֶת־אֹ֧ שׁ הַקֹּ֔ וְכִפֶּר֙ אֶת־מִקְדַּ֣
ד   מוֹעֵ֛
He is to make atonement over the Holy of Holies and the Tent of 
Meeting 

33b addition     ר חַ יְכַפֵּ֑                                                   וְאֶת־הַמִּזְבֵּ֖
                               and the Altar he is to expiate as well 

33c implication   ר׃ ל יְכַפֵּֽ ם הַקָּהָ֖ ים וְעַל־כָּל־עַ֥ ל הַכֹּהֲנִ֛   עַ֧
  Also, over the priests and overall the people of the assembly, he 
is to make atonement 

34a imperative                                                                  ם ם לְחֻקַּ֣ ת עוֹלָ֗ את לָכֶ֜ ֹ֙ יְתָה־זּ     וְהָֽ
                                    And this is to be an everlasting statute for 
you 

34b explanation   ת בַּשָּׁנָ֑ה ם אַחַ֖ י יִשְׂרָאֵל֙ מִכָּל־חַטּאֹתָ֔ ר עַל־בְּנֵ֤                                   לְכַפֵּ֞
to make expiation upon (the) sons of Israel in regard to all their 
sins once in a year 

 
Lexical Repetition 

Lexicon repetition serves additional discourse functions. First is the emphasis. In the 
sixth division above (see vss. 29-34b), clauses 29a, 31c, and 34a are repeated (see turquoise 
shading above). The repetition stresses that every generation of the Israelites is to observe the 
Day of Atonement. This could have been necessary, bearing in mind the Atonement Law's 
circumstances, as discussed above.    

 Secondly, lexical repetition is used to develop a theme/topic. The third discourse 
division (vss. 6-10) thematically deals with preliminary procedures. The theme of goat rites 
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dominates this division, as indicated by the fourfold nominal.7 Repetition of השעיר  (Goat, vss. 
7a, 8, 9a, and 10a-see gold shading below). This is both in singular and plural forms. While the 
author could have used pronouns in subsequent reference, he chose to repeat the noun in its 
nominal state. The lexical repetition emphasizes the significance of this preliminary procedure of 
the role assigned to the two goats. The immediate proceeding procedure (vss. 11-16a) would 
involve one of them: the sin-offering goat. Therefore, this phenomenon contrasts with Garber 
Kompaore's observation that "most thematic referent will have the highest frequency of 
pronominal references” (2006, p. 131). This case has the highest nominal references.  

The theme of the rites with the two goats is also enhanced by the three-fold lexical 
repetition of the hapax legomenon עזאזל  (Azazel, see yellow shading above-vv. 8,10 (2x). 
Three instances occur in this division of all its four occurrences in the chapter (and indeed the 
whole Hebrew Bible). It later occurs in reference to the person who sent the live goat away to the 
wilderness (see verse 26a).  

The theme of the preliminary presentation of sacrificial animals is also enhanced through 
the two-fold lexical repetition of the weqatal והקריב  (bring forward, vss. 6a, 9a-see blue shading 
below). קרב has a wide semantic range. It can mean offer (Nu. 18:15; Ezek. 43:22), set apart 
(Exod. 28:1), bring near/forward (Exod. 40:12), or appeal (Deut. 1:5). In this context, it means 
'to bring near/forward.' This is in the sense of bringing closer for presentation before being 
offered as a sacrifice. So while in verse 11, the weqatal means "to offer," it is herein used to 
indicate presently. Therefore, the preliminary procedural rites in this section differ from those 
preceding and proceeding. 

  
Claus
e  

Clause 
Type 

Hebrew Text and Translation 

6a Flash-
forward 

את אֲשֶׁר־ל֑וֹ                                                                      ר הַחַטָּ֖ ן אֶת־פַּ֥ יב  אַהֲרֹ֛    הִקְרִ֧
                                Then Aaron is to bring forward his bull for the sin-
offering 

6b sequential                                                                                            ֹר   בַּעֲד֖וֹ וּבְעַ֥ ד בֵּיתֽו    וְכִפֶּ֥
                   and make expiation on behalf of himself and behalf of his 
household 

7a Foregroun
d 

ם                                                                                           ח  אֶת־שְׁנֵ֣י הַשְּׂעִירִ֑    וְלָקַ֖
                                                                   Then he is to take the two male 
goats 

7b Sequential                                                                  תַח ה פֶּ֖ יד אֹתָם֙ לִפְנֵ֣י יְהוָ֔  וְהֶעֱמִ֤
ד הֶל מוֹעֵֽ  אֹ֥
            and present them before the Lord at the entrance of the Tent of 
Meeting 

8 sequential   ד אֶחָ֖ ל  וְגוֹרָ֥ ה  לַיהוָ֔ אֶחָד֙  ל  גּוֹרָ֤ ם  גּוֹרָל֑וֹת  הַשְּׂעִירִ֖ עַל־שְׁ נֵ֥י  ן  ן  אַהֲרֹ֛   וְנָתַ֧
ל                        לַעֲזָאזֵֽ
 Aaron is to cast lots over the two male goats: one lot for the Lord and 
one lot for the Azazel 

9a Flash-
forward  

יר                                                                                     יב  אַהֲרֹן֙  אֶת־הַשָּׂעִ֔  וְהִקְרִ֤
                                                              And Aaron is to bring forward the 
goat 

 
7 As noun. This excludes the instances of pronoun or pronominal references.  
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9b Relative-
expansive 

ל לַיהוָה֑                                                                    יו הַגּוֹרָ֖ ה עָלָ֛ ר עָלָ֥ אֲשֶׁ֙      
                                        which the lot for the Lord came out upon it 

9c Sequential                                                                                                       את הוּ  חַטָּֽ    וְעָשָׂ֖
                                                                               and offer it as the sin-
offering 

10a adversativ
e 

ל                                                                     יו הַגּוֹרָל֙  לַעֲזָאזֵ֔ ה עָלָ֤ יר   אֲשֶׁר֩ עָ לָ֨    וְהַשָּׂעִ֗
                            But the goat upon which the lot for the Azazel came out 
upon 

10b Flash-
forward 

י לִפְנֵ֥י יְהוָה֖                                                                                                  יָֽעֳמַד־חַ֛
                                                                 he is to present it alive before 
the Lord 

10c purpose  יו ר עָלָ֑                                                                                              לְכַפֵּ֣
                                                                        to make expiation upon it 

10d purpose                     ַח אֹת֛וֹ ל רָה עֲזָאזֵ֖ללְשַׁלַּ֥                  הַמִּדְבָּֽ
         so that it is sent away to the Azazel, towards the wilderness. 
 

 
Lexical repetition also begins a new section. For instance, weqatal  ושחט  (slaughter, vss. 

11b,15a) breaks the section dealing with the atonement of the Holy Place into two main 
paragraphs: vss. 11a-14c and vss. 15a-16a. While the first paragraph deals with priesthood sin-
offering, the second one deals with the peoples.’ In addition, lexical repetition enhances 
cohesion. The Holy Place has been nominally referred to thrice:  מבית לפרכת  (vss. 12b, 15c),   
הקדש מבית לפרכת  -These are shorter versions of the earlier reference .(vs. 16a) הקדש  (vs. 2c). 
While the subsequent references (especially vss. 15c, 16a) could have been in pronoun form, 
they are nominal in this case. This repetition coheres to the clauses dealing with the atonement of 
the Holy Place. While the section could have been divided by the factor of the two sacrificial 
animals (bull and goat), cohesion is enhanced by the aforementioned lexical repetition. 

Furthermore, lexical repetition enhances thematic development. For instance, the theme 
of live-goat procedures (vss. 20b-22b) is indicated by the little five-fold repetition in reference to 
the living goat (see green shading below). After duo reference to השעיר החי (the living goat, vss. 
20b, 21a), the goat is subsequently referred to simply as השעיר (the goat, vss. 21c, 22ab). The 
subsequent references elided the adjective  חי  (living), for the reference was now obvious to 
Aaron. Also, while the living goat could have subsequently been referenced using pronouns, this 
is not the case. The author uses full nouns to refer to the live goat. This emphasizes the theme for 
this unit (living goat procedures). The living-goat procedures were the climax of the Day of 
Atonement. 

 
Clause Clause Type  Hebrew Text and Translation 
20b Foreground                                                                                        י יר הֶחָֽ יב אֶת־הַשָּׂעִ֥  וְהִקְרִ֖

then to bring forward the live goathe  
 sequential   ֘אשׁ  הַשָּׂעִיר ֹ֣ ר ל  עַ֙ יו]  [יָדָ֗ (יָדָו)  י  אֶת־שְׁתֵּ֣ ן  אַהֲרֹ֜  ˂   וְסָמַ֙

 הַחַי֒                                                
                           Aaron is to lean his two hands upon the head of the 
living goat 

21b sequential   לְכָל־ ם  וְאֶת־כָּל־פִּשְׁעֵיהֶ֖ ל  יִשְׂרָאֵ֔ בְּנֵ֣י  אֶת־כָּל־עֲוֹנֹת֙  יו  עָלָ֗ ה  וְהִתְוַדָּ֣
ם                              חַטּאֹתָ֑
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and confess upon it all the iniquities of the sons of Israel and all 
their transgressions-all their sins. 

21c simultaneous    ׁאש ֹ֣ עַל־ר אֹתָם֙  ן  וְנָתַ֤
יר                                                                                      הַשָּׂעִ֔
                                                       He is to place them upon the 
head of the goat 

21d sequential   ְּח ב רָהוְשִׁלַּ֛ י הַמִּדְבָּֽ ישׁ עִתִּ֖   יַד־אִ֥
then send it away towards the wilderness by a hand of a man ready 

22a simultaneous                                                       ם יו אֶת־כָּל־עֲוֹנֹתָ֖ יר  עָלָ֛ א הַשָּׂעִ֥  וְנָשָׂ֨
ה רֶץ גְּזֵרָ֑     אֶל־אֶ֣

And so the goat is to carry upon itself all their iniquities into the 
desolate land 

22b reiterative                                                                                       ח אֶת־ וְשִׁלַּ֥
ר יר בַּמִּדְבָּֽ  הַשָּׂעִ֖
                                                           He is to send the goat away 
into the desert 
 

 
Summary/Concluding Statements 

The author creatively used summary/concluding statements to mark the end of each 
subsection in the main atonement procedures section (vss. 11-25). After the procedures dealing 
with the atonement of the Holy Place, the author concluded with, 'thus he will make atonement 
upon the Holy Place because of the uncleanness of the sons of Israel and because of their 
transgressions-for all of their sins’ (vs.16a). The clause marks the end of the subsection and 
shows the meaning/implication of the rites performed. Similarly, the procedures on the 
atonement of the Tent of Meeting (vss.16b-17d) are concluded by ‘he is to make atonement over 
himself and over his household and the whole assembly of Israel' (vs.17d). As well, after 
atonement procedures on the Altar (vss. 18a-19c), the section concludes with the clause “thus he 
will cleanse it and consecrate it because of the uncleanness of the sons of Israel” (vss. 19bc). 
Furthermore, the whole-burnt offering section concludes with the clause "he is to make 
atonement on behalf of himself and the people" (vs. 24e). 

 
Word Order 

The author of the Yom Kippur manipulated Biblical Hebrew to achieve various discourse 
functions. This includes reversing word order to show minor procedures. As discussed above, the 
Atonement Law under examination is a procedural discourse. It has also been established that the 
verbal form of the main procedures in how-to-do texts is weqatal. The fifth division (vss. 26-28) 
of the Yom Kippur contains preposed clauses. The division deals with minor procedures: 
cleansing the participants and disposal of the sin-offerings remains. These procedures are marked 
to show that they are minor compared to the preceding major procedures. It is, therefore, 
agreeable that for the procedural discourse, main procedures are given in weqatal form while 
minor procedures are given in N+yiqtol form, as postulated by Longacre (1994, p. 53).     

Apart from indicating minor procedures, topicalization is another essential discourse 
function of preposing in this sub-section. There are three topics in this unit: the sender of the goat 
to Azazel (v. 26a), sin-offerings remain (v. 27a), and the burner of the sin-offering remains (v. 
28a). All these topics are initials in the clauses they are found in. This manner of showing topics 
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compares with narratives where apart from showing circumstances, fronted constituents show 
topics.8   

CONCLUSION 
 This paper has highlighted the applicability and suitability of discourse analysis in 
biblical text analysis. This study examined various discourse parameters which the author used in 
the composition of the Atonement Law. These include genre, organizational structure, lexical 
repetition, boundary markers, discourse markers, participant reference, verbal structure/form, 
word order, and summary statements. These discourse parameters perform various functions: 
enhancing cohesion, theme/topicalization, bracketing, continuity and discontinuity, emphasis, 
and establishing the setting.  

Based on this examination, the Yom Kippur discourse pericope was established starting 
from verse 1 in Leviticus 16 to verse 34. It comprises seven significant divisions, with verses 11-
25 at the centre of its chiastic structure. The divisions are Introduction (vv. 1-2a); Command for 
sacrificial animals and dress code (2b-5); Preliminary atonement procedures (vv. 6-10); 
Atonement procedures over the priests and the people (vv. 11-25); post-requisite atonement 
procedures (vv. 26-28); Command for the Day’s observance and cessation from work (vv. 29-
34c), and conclusion (v. 34cd). The fourth division (vss. 11-25) is prominent for it is at the centre 
of the chiastic structure. It deals with the main procedures for the Day: the atonement of the Holy 
Place, the Tent of Meeting, and the Altar. Also, it contains the procedures for the living goat and 
those for the whole-burnt offering.  

By analyzing the Yom Kippur structure using the discourse analysis method, the unity of 
the Yom Kippur discourse has been defended. This means that every portion of the Atonement 
Law should be given the same weight in the interpretation. No part of the text is inferior to the 
other, for it is part of the larger whole. Also, the chapter's unusual linguistic and syntactic 
peculiarities include repetitions, unique usage of words, overlappings in the ritual order, gaps in 
details, parenthetical statements, and theological tensions, which some scholars have treated with 
suspicion, are not necessarily so. They are the author's devices in the composition of the 
Atonement Law.  
Therefore, this study shows the suitability and applicability of the discourse analysis method in 
biblical studies. It is faithful to the text and reveals authorial intentions, which is key for an 
objective interpretation of any text, but more so the inspired and authoritative biblical texts.  
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